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The paper concentrates on elucidating the key semantic and semantic connotations of the
terms asat and sat in Nasadiya Sukta and Brihadaranyaka Upanishad (1.2.28) in order to deter-
mine possible ways of their interpretation and translation.

The relevance of the topic of the study is reasoned by discussions about the method of prob-
lematization of the concept of being in the history of Indian philosophy. Vedic literature in the
context of the study is interpreted as the source of the formation of the philosophical culture of
India. We have chosen it as the subject of analysis in accordance with the methodological ap-
proach developed by V. Horskyi. Despite the importance of the problem of interpreting the con-
cepts of asat and sat in Indian philosophy, we must recognize the lack of relevant specialized
study.

The issue of the translation of Sanskrit terms that are important for the history of Indian phi-
losophy, into Ukrainian is open and requires careful analysis of primary sources. The translation
of Nasadiya Sukta and Brihadaranyaka Upanishad (1.2.28), which provide the basis for the study,
is viable and intermediate. In order to preserve the original semantic structure of the Sanskrit text,
we have minimized the use of the transformational translation method.

If the terms asat and sat are interpreted in Nasadiya Sukta as non-being and being, respective-
ly, a paradoxical construction of the statement “the existence of non-being” or “the non-existence
of being” is formed. The Brihadaranyaka Upanishad asat and sat are mentioned in the context of
the possibility of moving the subject in an effort to achieve the former and avoid the latter. In both
cases, the translation of “non-being” and “being” is problematic, because the concept of being is a
reality undefined by certain coordinates of time or space in the Western history of philosophy ever
since Parmenides of Elea. According to the “Western approach”, it is possible to think of being or
the existence of “something”, and not being in itself. In both primary sources we have studied, the
oppositions of the concepts of mytyu are also mentioned — amrta, which we interpret as Death —
Immortality, and famas (darkness), which in Brihadaranyaka Upanishad is contrasted with jyotis
(light), and in Nasadiya sukta actually appears as an oxymoron: “darkness of darkness”.

If in the Brihadaranyaka Upanishad, oppositions are defined as the opposition of the undesira-
ble to the desirable, where perhaps it is more about the “states of the subject” than about certain
“objective” realities, then in the Nasadiya Sukta they are most likely a “tool” for trying to express
the unspoken, that is, what “precedes everything” but is nothing of the known, that is, defined in a
certain way.
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Car i acar ¢ “Hacaois-cyxmi” ma “Bpueadapanvsika-ynaniuadi”: npoonema nepexiaoy...

CAT1ACAT Y “HACAJIA-CYKTI” TA “bBPUTAJAPAHBAKA-YIAHIIITAZL™:
IMPOBJIEMA ITEPEKJIAAY U TIYMAUYEHHSA

I’ B. I'namoscvka

Bemyn

CkJ1a/1HO TIEPEOIIHUTH POJIb OCMUCIIEHHS TaKUX MOHATH, K “OyTTs”, “CyTHICTH” Ta
“icHyBaHHsA”, mis ictopii ¢imocodii 3axigHoro cBity. BogHoyac mucKyciiiHEM 3aim-
IIA€THCS MUTAHHS HE TUIBKH PO HAsIBHICTH BIAMOBIAHOT MpoOieMaTu3aliii ux MoHATh Y
TBOPUYOCTI CXIJIHUX MHUCJIHUTENIB, a i caMOi iXHbOI HasIBHOCTI B JIGKCUKOH1 CXiJTHUX MHC-
aureniB. Ha it mijcraBi OHTONIOTS, TIOYATOK 1CTOPIT SIKOT € O/IHIEIO 3 OCHOB ()OPMYBaHHS
¢inocopcrkoi TyMKH B AHTHYHOCTI, BUTIyMadyeTbcs (PEHOMEHOM CyTO ‘“‘3axigHuM”
[Aubenque 2005]. CnipaBai, KoJu MU 3BepTaEMOCs A0 TBOPiB MUcauTeniB CTapoJaBHbOTO
Kwuraro, To 10CHUTh CKJIQJIHO BiIHAWTH €KBIBAJICHT aHTITIMChKOMY “‘being” abo craporperib-
KoMy “8vtoc”. Tepmin “f7-7E”, sxuil BAKOPUCTOBYIOT y CydacHiil KuTalchKiii giTeparypi
31 3HAYEHHM “OyTTS”, € TOPIBHIHO HOBUM 1 HE TIPECTABICHUH Y TaBHhOKUTANCHKIHN JTi-
Teparypi K OKpeMa JIeKcema, a ClIaBHO3BicHe “fi” Xou iHOMI i MepeKIafaTh K “OyT-
TS, Ta yce % HEBPA3JIUBOIO TaKy HACTaHOBY BU3HATH ckiagHo [Ctpenkosa 2013, 60-62].
A OT y CaHCKpHTI, III0 BOYEBH/Ib € CTPUIKHEBOIO OCHOBOIO icTOpii 1HiichKoi dinocodii,
MU 3HaXOJMMO IIOHAaWMEeHIIe 24 TepMiHH, SKi, Cepe]l IHIIIOTO, MOKJIMBO BUKOPUCTATH JJISI
nepekiaay TepMina “Oyrrs” [['HatoBcbka 2022, /1].

HatiBa)xnuBIIIMMHK K IS IHAIHCBKUX MUCIIMTENIB, TaK 1 IS JTOCHIIHUKIB IXHHOTO
JOpoOKy € TepMminu cam (caHckp. sat') [Monier-Williams 1899, 1134] ta 6easa (caHckp.
bhava/bhava) [Monier-Williams 1899, 748—749]. ObunBa € 4aCTHHOIO JICKCUKOHY Haii-
JMABHIMIKAX TaM’ATOK 1HAIMCHKOI JIiTepaTypH 1 3ycTpidaroThesi, 30KpeMa, y Bemax? Ta
“Marabrapari’™. AHami3 icTopii KOXKHOTO 3 IIUX MOHSATH — TeMa JUIsl OKPEMOro MacIuTa0-
HOTO JIOCII/PKEHHS. MU 30cepeanMo CBOI 3yCHJUIS Ha 3’ sICyBaHHI CIIOCOOY TIIyMadyeHHs
MOHSTTS cam y BUTOKOBIM JliTeparypi iHAINCHKOI Pi10coPChKOi KyabTypH, TPUITHBIIN
yBary HaiBigomimuMm ¢pparmentam “Hacanis-cykru” Ta “bpuranapanbska-ymnanimaam’”,
110 MICTATH OiHapHE MPOTUCTaBIECHHA “‘acam — cam” (caHCKp. asat) [Monier-Williams
1899, 118].

[TuTanHs maTyBaHHS MOYaTKy icTOpii iHAIWCHKOI (itocodii € BIAKPHTAM 1 CKIIaTHUM
[3aBropomniit 2013, 75—106]. l{ono Toro, 4y CIIiJl BU3HABATH BEIINCHKY Ta CIIUHY JIiTe-
parypy gu10copCbKUMU TBOpaMH, HE ICHY€ OJHOCTAMHOI MO3MIiil AocaiaHuKiB. Ll 06-
CTaBMHA apryMEeHTY€ JIOLUIbHICTh OnepTs Ha cTBopeHe B. ['opchkum Bu3HaueHHs “diso-
cocpkoi KynmbTypH™”, aJpKe 3aBISIKHM TaKOMY IiAXOMY MH, HaBiTh 3all€PEUMBIIN TTOBHO-
npaBHUI (HiI0CO(CHKHI XapaKTep CaMTiT YM YyIaHilmal, 30epiraeMo iXHIO MIHHICTD IS
icTopuko-ginocopebkoi Hayku. Mnerses mpo norpeby 3°scyBanHs “¢inocodchkn 3HAUN-
mux inei” [Topeskuit 2001, /2] y cnipHux 3 oy iXHboi (ig0codCbkoi 11eHTUYHOC-
Ti, ajie 6e3yMOBHO BaXJIUBHUX JJIS 3arajIbHOTO KYJIBTYPHOTO KOHTEKCTY TBOPAX.

006’exToM 11HOTO AociipkeHHs € “Hacanisi-cykra” (canckp. nasadiya-sikta) Ta ¢par-
meHT 1.3.28 13 “bpuragapanbska-ynanimann” (canckp. “Brhadaranyakopanisad™). Ipen-
MET — BeIMChbKI OCHOBH TIyMau€HHsI TEpMIHIB acam 1 cam y (imocodChbKiil KyabTypi
CrapomaBupboi [Hmii.

Merta 11bOTr0 JOCIIPKEHHS — 3’ sICYyBaTH KJIFOYOBI CMHUCIIOBI Ta 3MiCTOBI KOHOTAIIIT Tep-
MIHIB acam 1 cam Ta MOXJIMBI IUISXM IXHBOTO TIIyMadeHHs i mepeknany B “Hacanis-
CykTi” Ta “bpuranapanbska-ynasinaii’.

CBiTYEHHSIM aKTyaJIbHOCTI TeMH “OyTTs” B OCIIHKCHHAX 1HIIHCHKOI (himocodii €, 30-
KpeMa, HaykoBa koH(epenmis “Being, Substance, and Essence in Indian Philosophy™,
ska Binoynach y 2019 poui B Okcopacskomy yHiBepcuTeTi. Y Hill B3sJIM y4acTh IPOBi-
Hi cyuacui immonorm: Jlx. ®peiizep, M. Bypneii, M. Moitze, M.-E. Topic, A.Bopya,
0. Jlinuep, P. Crenr’en, I. ®nyn, I1. Bansueposuy, C. Timancina, Y. Pam-IIpacan.
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Cepen poOiT, 0 cTamy B IPUTOJI IiJl YaC CTBOPEHHS IBOTO JOCIIKEHHS, CIIiJ 3a-
3HaYUTH cTarTio Bannmanu Ymanr’sii [Vandana Upadhyay 2023], sika mpucBSTHIA CBOIO
poO3BiAKy OesnocepeaHbo MOHATTIO OyTTs (cam) y “Hacanis-cykri”, Ta nOpoOKu
Jlx. @peitzep [Frazier 2022] 1 B. I'ans6dacca [Halbfass 1992]. V BiTunznsnoMmy Hayko-
BOMY JIMCKYypCi Oe3rocepeiHb0 JOTUYHUMH JI0 TeMH IIi€i cTarTi € po3Biaku . [HaToB-
cekoi [['HaroBceka 2022, 10-15] ta A. CtpenkoBoi [CtpenkoBa 2013, 60—69]. Tlonpu
BaXJIMBICTh BUBYCHHS cHeU(iku mpobiaemMaru3aii OyTTs B pO3KPUTTI iCTOPii 1HIIHCHKOT
¢inocodii, mocmiKeHb, SKi Oyiau O MPHUCBSIYCHI KOHKPETHO MOPIBHSUIBHOMY aHAJI30Bi
TIIyMaueHHs NOHATh acam 1 cam 'y “Hacanis-cykri” ta “bpuranapanbska-ynanimani’, y
BIIKPUTHX JUKepenax MU He 3Haxoaumo. Lle mae 3mory cTBepKyBaTH, 110 151 PO3BiJIKa
€ TIepIIOI0 CIPOOOI0 BU3HAYEHHS MOHATH acam 1 cam NUISXOM MOPIBHSAHHS KOHTEKCTY
iXHPOTO BXKHMBaHHS Ta 3HaueHHS B “‘Hacamis-cykri” Ta y ¢parmenti 1.3.28 “bpurana-
paHbsKa-ynaHimanm”.

JInist TOCATHEHHS! METH LIbOTO JTOCIIKEHHS, KPIM 3arajJbHOHAyKOBHX METOJIB (aHaJIi-
3y, CUHTE3Y, ONMCY Il MOPIBHAHHA), MA€EMO 3aCTOCYBAaTH METOJHM €THUMOJIOTIYHOTO, aKCio-
MaTHUYHOTO Ta KOHTEKCTYaJIbHOTO aHaJi31B.

[ToniicTropuyHe TIyMadeHHs TpeaMeTa icTopuko-(iocodchbkoi HayKH, 10 Tepeada-
Yyae BU3HAHHA MOPIBHAHOT aBTOHOMHOCTI iCTOPii 3axigHoi dimocodii, iHaiiichkoi ¢inoco-
¢ii, ginocodii Cxignoi Azii ogHa HMI0A0 OAHOI, OakaHe AJS YCHIIIHOTO JOCIIKEHHS
cximaux Qinocodiit. Amke 06e3 HOro JOTPUMAHHS MPEAMETOM 1CTOPUKO-(DiT0ocO(HChKIX
PO3BIIOK MAaOTh CTATH JIMILIE Ti i€l Ta MipKyBaHHA MuciuTeniB Cxofy, IHHICTh SIKHX
BH3HAYAETHCA “TIOAIOHICTIO” 110 “3aXiTHOTO 3pa3ka’ Ta MEPCHNEKTUBOIO 3aly4eHHS J0
“MoHoicTOPIi” po3BUTKY (isocodii. [TutaHHs Mpo MepeKIaHICTh KIIFOYOBOT TEPMIiHOJIO-
rii CAHCKPUTY YKPaiHCHKOIO Ta IHIIMMHU €BPONEHCHKUMU MOBaMH € BIIKPUTHUM 1 TOTpedye
BiJl HAC TOTOBHOCTI JI0 3 SICYBaHHS “‘aJIbTepHATHUBHUX MO0 3aXiAHOI icTopii dimocodii
MIEPCIICKTUB PO3BUTKY (HiT0CO(CHKHX 1/1CH.

[lepexnan BeaiicbKuX (parMeHTiB, 110 B3STi 32 OCHOBY I[bOTO JOCIIDKEHHSI, € poOo-
YUM Ta IPOMIKHUM. 3 METOI0 30€pEeKEHHS OPUT1HATIBHOI CEMAaHTHUYHOI CTPYKTYPH TEKCTY
Ha CAaHCKPHTI MiHIMI30BaHO BUKOPUCTAHHS METOLY TPAHC(HOPMAIIIHHOTO MePEKITATy.

Car i acar y “Hacaodia-cykmi” ak ocHoea iHOilicbKoi onmonozii?

129-#i riMH necsaroi mannanu “Pursenu”, sikuit iHozi iMmeHytoTh “Hacamis-cykra”, abo
“Kocmoroniuamii TiMH” uu “I'iIMH TBOpEeHHS’, €, HATIEBHO, HAHOUIBIII 3HAHUM 1 MaKCH-
MaJIbHO JOCIIDKCHUM CKIIQTHUKOM CaMTiT. [CTOpist HOTO BUBYCHHS 3aXiTHUMH HAYKOBIISI-
MU pO3Moyajach OJHOYACHO 3 TporecoM (HOpPMYBaHHS caMoOi TpamuIlii TMepeKiaxy
Befiiichkoi miteparypu B €Bpomi B XIX cromitrti. g cykra He € NEeBHUM KaHOHIYHUM
“saapoM” M “OCHOBOIO” JUIsl PEIITH TIMHIB y J€CsTii MaHaalni PurBenu, onHak ii mory-
JISIPHICTD SIK Cepe]l IHAINCHKUX MHUCIUTEINIB, TaK 1 Cepell 3aXiAHUX JOCIITHUKIB CBIIYUTh
PO BaXKJIMBICTH JJIsl BEAUYHOI TpaauLii Ta GpurocopchKoi KyabTypu [HiT 3aranom.

Posmiznanus “dinocodigHoro” 3MicTy IILOTO TIMHY IHTEJIEKTyaJlaMH 3axoay IPyH-
TY€ThCS] HA HAsIBHOMY B HbOMY ITUTaHHI: 1110 OYyJI0 10 MOCTaHHS OCHOB CBITOOY/IOBH, TOO-
TO 110 ychoMy mnepenyBasio? [IpuuomMy Mu TyT HE 3HAXOAMMO MOPIBHSHO THUIIOBOTO IS
JIOICTOPUYHOTO €T0Cy 3BEPHEHHS 110 reHeayorii 6oriB. HaTtomicTh imeTbes mpo OiHapHi
MPOTHIICKHOCTI, 30KpeMa Mpo acam 1 cam, a 1€ € HIONTO O3HAKOIO “OHTOJIOTIYHOCTI”
MIpKyBaHb MpaJaBHIX aBTOPIB LBOTO TIMHY, aJUKe 1[I TEPMIHU TPaAULINHO TIyMadarb
K “HeOyTTs” 1 “OyTTs” BimmoBigHO. “bpuramapanbska-ynaHimama’” MiCTUTh pparMeHT
(1.3.28) MeHII BiOMUiA, aje TaKOXK YacTO 3ralyBaHUNA JOCITITHUKAMH, 3 JIEKCHKOHOM, TTO-
JTIOHUM JI0 TOTO, IO MPECTaBICHUH y BiAMoBiiHOMY TiMHI “PurBean”. CyTTeBuil yaco-
BUH MIPOMIKOK MiJK 4aCOM CTBOPEHHSI IIMX JBOX (hparMeHTIB BeAIHCHKOI JiTeparypu’, 1e
JPYTHH 3HAYHOIO MIpOIO BiATBOPIOE IMEPIIMiA, € OXHUM 3 apryMEHTIB Ha KOPUCTh 3HaUY-
LI0CTI mpeacTaBieHoro B “Hacazis-cykTi” BUTOKOBOTO TIIyMadeHHs acam 1 cam.
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[Mepuuit psook “Hacanisi-cykTu” €, HalleBHO, HAMOLIBII BiTOMUM (parMeHTOM Belii-
CBKOI JIITepaTypH, 1110 MICTUTh TEPMIHU acam i cam:
nasad asin nosad asit tadanim® 1X.129.11
(na + asat + @sit + na + u + sat + asit tadanim) 1X.129.11
He icnysano acam i ne icnysano cam mooi
(rep. aBT. 31 30€peKCHHSIM OPUTTHAIBHOT CEMAHTUIHOI CTPYKTYPH)

B yxpaincekomy nepexnani I1. Pitrrepa acam — nebytts, a cam — 6yT11s: “byTT4 1 He-
oyttsa tomi He Oyno” [Tomocu CrapomaBuboi IHmii... 1982, 112], i, K CBIMYUTH JOCIHI-
mxenHst }O. 3aBropoanesoro, y poborax O. Kosznosa, Jleci Ykpainku, M. KanunoBnua,
B. llasina Mu TakoX 3ycTpidaeMo Takuil camuii criocid nepexnany [3aBropoaniit 2013,
118]". B icTopii aHIIIOMOBHHX TepeKIaiB JoMiHyBajn “the existent” i “the non-existent”
Ta “being” 1 “not-being” [3aBropomniit 2013, //9]. ¥ cyuacHomy mepekinanmi k. Opeii-
3ep mei psmok mae takuid Bursia: “Neither the non-existent nor the existent was then”
[Frazier 2022, 423], a Banmana Ynaar’siii nepekiiana ioro: “In inception, there was nei-
ther being nor non being, it was only consciousness that existed in the beginning” [Van-
dana Upadhyay 2023, 430].

BaxxnmBo, 110 B bOMY PAAKY MU JIBi4l 3yCTPi4a€EMO AI€CIOBO acim (CaHCKD. as1t)
YTBOpEHE 3 JIECITIBHOTO KOpPEHS Vas® [Monier-Williams 1899, /1 7] SIKHH JIC)KHUTH 1 B
OCHOBI lMeHHI/IKlB cam 1 acam. 3a yMOBU nepeKay TEpMIHIB acam 1 cam BiIOBIIHO SIK

HCGyTTSI 6YTT$I ckazane B ‘“Hacanis- CyKTl Ma€ BUIIISA] CTBEPIKEHHS MOXIMBOCTI
“icHyBaHHs 200 HeiCHYBaHHsI HEOYTTS Ta “iCHyBaHHS a00 HEiICHYyBaHHs OyTTS .

[TomupeHnM € TBEPIKSHHS, IO POOUTHCS Ha MIiACTaBl CHUIBHOTO TpaiHI0€BPOIICH-
CHKOTO BUTOKY CAHCKPHTY W TaBHBOTPEIHKOI MOBH, IPO CIIOPiTHEHE MOXOIKEHHSI OHTO-
JIOTIYHO1 TEPMIHOJIOTI] B IUX MoBax. 3okpeMa, M. 'aiinerrep 3ragaB Ji€ciaiBHUN KOPiHb
\as y TBopi “Beryn 1o meradisuxu” [Heidegger 1953, 54] B KOHTEKCTi pO3KpHTTS icTopii
MOXOJPKEHHSI TePMAaHChKUX OHTOJIOTTUYHUX TepMiHiB. [liecioBa “OyTu” HEMae B JIEKCHKOHI
JIeSIKUX MOB, 30KpeMa B JaBHLOKUTAWCHKiH, 1 aHaJi3 CeU(iKn CEMaHTHKN 1bOTO i€~
CJIOBA B iCTOpIi €BPONENWCHKUX MOB — OJJHA 31 CTPM)KHEBUX OCHOB JOCII/KEHHS i PO3BU-
TKY OHTOJIOT1 B icTOpii 3axiHO1 pinocodii [EBponeiichkuii cnoBHUK ¢inocodiii... 2009,
110-113, 127-133]. Sk cnymHo 3ayBakuB Bimbrensm [ampOdacc, HaM HalEeKUTh
3’acyBaru: « Will the comparative study of ontologies ultimately liberate us from any at-
tachment to “being itself” and to the unity and identity of the “question of being”?»
[Halbfass 1992, 12].

OpHa 3 BXIJIMBUX BIACTHBOCTEH CTaporpenpkoro “Oytu” (craporp. £6Tl) — 1€ Te, 110
(dopMaIbHO BOHO 3[aTHE CTAaTH 3HAKOM Mpenukaiii “Hedytrs”. L{s oOcTaBuHa okpeciieHa
e [TapMeHiioM, SIKOTO 9acTo BU3HAIOTH 3aCHOBHUKOM 3aximaHoi oHToJorii: “In the Greek
philosophy, it was Paramenides who first coined and propounded the term and the concept
of being” [Vandana Upadhyay 2023, 430]. fIk BijioM0, 3aCHOBHHK €JICHCHKO1 IIIKOJIA 3a-
MePEYHB MIHCHICTB TOTO, 10 Oyi10 6 “iHImmM’” a00 “IIPOTHIICKHUM ™ IIO0 €MHOTO OyTTS
(craporp. Ev 16 Ov): “Tpe6a roBoputH i xymarn, 1o € Te, 110 €; 60 OyTTs icHye, HeOyTTs
HeMa” [ConeBuubkuit 1970, 562].

[Tnaton nepeocmucius [lapMeHiTOBI BACHOBKH IIOAO MTOTPEOU 3aNepeUUTH AIHCHICTD
MHOXWUHHOCTI, pyXy Ta 3MiHH Ha TiICTaBi BU3HAYCHHs OyTTS €IMHUM, a OT)Ke, TT030aBe-
HUAM “iHII0T0” moxo cede. CtaporpenbKiuil MUCIUTENh BU3HAB IIEH MiX1JT BPa3IMBUM
(ITappevideg 137a-157a) yepe3 caMmy HEMOXKITUBICTh BUBHAYUTH JICTO0 Oe3 BUSHAHHS JIili-
CHOCTI TOTO, OO YOTO 1€ BU3HAYCHHS BiIOyBAETHCS, 1 MOSICHUB, IO CTBEPKCHHS €111~
HOTO € BOJHOYAC BU3HAHHAM moTpeOn MHOXKUHHOCTI ([Tappevideg 144b): “And if so, we
were wrong in saying that being has the greatest number of parts; for being is coequal
and coextensive with one, and has no more parts than one; and so the abstract one broken
up into parts by being is many and infinite” [Plato 1892, 24]. BigHomeHHs “ennHe — MHO-
JKUHHE” — OJTHA 3 OCHOB TUIATOHIBCHKOI OHTOJIOT1{, @ MUTAaHHS BU3HAYEHHS OyTTS HEOYTTAM
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Ta BIJIMOBIIHA MpOOIeMaTH3allisg 1 moTpeda OCMUCICHHS JIi€cToBa “OyTH” CTaJIA BaXKJIH-
BHUM CKJIQJHHKOM aprymeHTarii [lnatona. 3okpema, y mianosi “Codict” (Zopiotng 238c¢)
gyuraeMo: “And therefore a statement will likewise be considered false, if it declares that
things which are, are not, or that things which are not, are” [Plato 1961, 353]. Busnatoun
HENPUUHATHICTh BU3HAYCHHsSI HEOYTTA TakuM, L0 B MEBHMI croci0 iCHye, 1 BOAHOYAC
31 CHIOIOUH TTOUTYK OCHOBU BHU3HAYYBAaHOCTI OYTTs, JaBHbOTPELIbKUI MUCIUTEIb CTBEP-
JDKye€, o “iHme” moao OyTTs He 000B’s13k0BO Mae OyTH ioro 3anepedeHHsM. [lonioHO
JI0 TOTO, SIK OLTHUI KOJIIp MOXe OyTH BHU3HAYCHHM, HAIIPUKIIAJl, YEPBOHUM, a HE “‘HEOLIUM
KoJIbopoM”, OyTTH, sik 3ayBaxkuB [lnaron (Zogiotg 258b), mae Bu3Havatu “but only the
other of being, and nothing more” [Plato 1961, 421].

[TapamokcanbHicTh MIpKyBaHHS MPO “ICHYBaHHS TOTO, IO “HE ICHYE”, — Ba)KIIUBE
YHAOYHEHHSI 0COOJMBOCTEH JTIHIBICTUYHUX OCHOB PO3BHTKY OHTOJIOTII B icTOpii isioco-
¢ii 3axomy. K0 MU TIOTOKYEMOCH 13 TIPHITYIICHHSM PO CTIOPITHEHICTh MiXK 1CTOPIEI0
1HAIHCBHKOT Ta 3axi1HOi (inocodiii 32 03HAKOIO aKTyalli3allii OHTOJIOTIYHOT IPOOIEMATHKH
(Ha BigMiHY BiJ icTopii KuTaichkoi (inocodii) 1 mpo Te, M0 y BeIIWCHKIN niTeparypi
Oys10 cpopMOBaHO ISl HOTO KITFOUOBY OCHOBY [Frazier 2022, 425], To MaEMO YTOYHHUTH
criennQiky 3MICTy Ta criocoOy BXKHUBaHHS Ji€cioBa “OyTu”.

VY caHCKpHTI € MOoHAUMEHIIIE 1’ SITh AIECTIBHUX KOPCHIB: \bhi, Vas, Vvrt, Vdhr, Vvid —
31 3HaYeHHAM Oyt [['HaroBchka 2022], ogHaK JIMIIE MEPIi JBa — OCHOBA JICKCHKOHY,
0 TIPUBEPTAE yBary AOCITIIHHUKIB KOHIENTY “OyTTs” B icTOpil iHIIHCHKOI (inocodii. Y
riMHi “PurBesu”, KMl cTaB MPEIMETOM HAIIOTO JOCIIKCHHS, MTOEJHAHO SIK IMEHHUKO-
BY, Tak i JiecaiBHy (popmH, TOXiTHI BiJ] KOpEHS \/as, 1 oouaBi € momicemiuaumu. Ciin
rmam’sITaTy, Mo JJIs MOOY/IOBU CYIKSHHSI B CAHCKPHTI JTAJIEKO HE 3aBXKIIM MOTPIOHO BUKO-
PHUCTOBYBATH KoIlylly “e€”. | 3arajiomM, 3aCTOCYBaHHs IPAaBUJI IPAMaTHKU CAHCKPUTY € I10-
piBHsiHO BapiatuBHUM [Pinchard 2014, /2], a BenilicbKuii CAHCKPUT 3HAYHO O1IbINE TSIKIB
710 BUHATKIB, aHDK CAHCKPHUT KJIACHYHUIA. ToMy MpUpOIHUI Ha MEePIInii MO MOJUB —
“SIk MOXXJIMBO CTBEPJIKYyBaTH ICHYBaHHsS HEOyTTA?” — LIJIKOM IMOBIPHO, € XMOHUM uepe3
HEBpaxyBaHHsI OCOOJIMBOCTI 3HaueHb BIAMOBIMHUX TepMiHiB y “Hacamis-cykTi”. Amke
JIUIIIEe KOHTEKCT IXHbOTO BXKMBAaHHS Yy BEIIMCBHKIN JIITEpaTypl MOXKE PO3KPUTU HaM iXHE
nmopiBHAHO TouHe 3HadeHHs [Vandana Upadhyay 2023, 431].

“BbpuragapaHbska-ynaHimnaaa’” MICTUTh BaKJIUBUH U1l pO3KPUTTS 3MICTY ITOHATH acam
1 cam (pparMeHT, kUil Takox iMeHy1oTh “TlaBamana MaHTpa” (caHCKp. pavamana mantra):

asato ma sadgamaya [1.3.28°
(asatas + ma sat + gamaya) [1.3.28]
Bix acam mene 1o cam Beau (mep. aBT.)

VYkpaiHCBKOIO I YIIaHIimaaa e He Ma€ mepekiany. [ctopis 11 JoCTiKeHHS B 3aXi/I-
HOMY JIUCKYpCl TaKOXX CsAra€ IO4YaTKy PO3BUTKY €BpoIelchkoi iHjojorii. 3okpema,
Maxkc Mrosiep, SIKOro BBa)KalOTh OJHHMM 3 11 3aCHOBHHKIB, OIyOJIiKyBaB aHTJIOMOBHUUN
nepekian “bpuragapanpska-ynanimaan” B 1884 pomi [Miiller 1884, 73—227], a inmo-
nor I1. [loticen y 1897 poui ony6mnikyBaB HiMenbkoMoBHUM nepeknan [Deussen 1980,
389-544].

Amnrmniiicekoro CBami MazaraBanana nepekias 1eid pparment sk “From evil lead me
to good...” [Madhavananda 1950, 86], ne, sik Mu 6a4uMo, TEpPMiHU acam 1 cam TIepeKia-
JIeH1 BIAMOBITHO K “370” (aHmi. evil) Ta “mo6po” (anmi. good), a P. IIpakam [Prakash
1921, 162] Ta II. Onisenn [Olivelle 1998, 45] mepeknanu ix sik “HepeaibHe” (aHTIIL.
unreal) Ta “peanbue” (anri. real). [Ipencrasiena B cioBHUKY MoHbe-BinbsMca mamitpa
3HaueHb TEPMiHA acam LIIKOBUTO BIJIOBIJA€ MPEACTABICHIN y HaBeIEHUX BHILE Nepe-
KiIagax: “not being, not existing, unreal; untrue, wrong; bad; nonentity; evil” [Monier-
Williams 1899, 718]. Tepmin cam y 1bOMy CJIOBHHKY 3alpOTIOHOBAHO MEPEKIACTH 5K
“being, existing, occurring, happening; living; lasting, enduring; real, actual; true, good,
right, beautiful, wise, venerable, honest” [Monier-Williams 1899, 7/34]. AcouiaruBauii
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3B’S130K KOHLENTIB “OyTTSd — iICTMHA — JIOCTEMEHHA PeasbHICTh — Oaro” 3po3yMuIHid 1
NpUPOTHUH s MuciuTediB CTtaponaBHbOT [perii 1, Ik CBITYUTh PO3MAITTS 3HAYCHD TEP-
MiHa cam, OpraHiYHUHA TaKoX 1 U1 (imocodcebkoi KyasTypH [Haii.

VY psanky “bpuranapanbska-ynaHimaan”’, M0 cTaB MPeAMETOM HAIIOTo aHalli3y, BUKO-
PHCTAHO JIECIOBO ramas (CaHCKp. gamaya)'’, M0 MOXOAWUTH B IIECTIBHOTO KOPEHS
\/gam, SIKAH, cepell 1HIIOro, Ma€e 3Ha4YeHHs “Htn” abo “Bectw’” um “3myuryBaru itn’”. [le-
peKsaj TepMiHIB acam 1 cam K “HeOyTTsS” Ta “OyTTs” BIJIMOBIIHO B MO€AHAHHI 3 IIUM
JIIECIIOBOM YTBOPHB OU AUBHY Ui (pitocodebkoi 1ymMKu 3axony KOHCTpYKIUito “Benu Bia
HeOyTTs 10 OyTTs”, Mo (PaKTHYHO MOXKHA Oys0 O BUTIIyMAYHTH SK 3aKIUK: “S Bxke ic-
HYIO, aJIleé CTBOPITh MEHE a00 CIIOHyKaliTe MEHe 0 BUHUKHEHHs 4M iCHyBaHHS . ToOTO
ciaBHO3BiCHE [lekapToBe TBepKeHHS “cogito, ergo sum’ BTpaTHiio 6 0OTPYHTOBAHICTS 1
CEHC, IKOM MM BH3HAJHM CaMy MOXKJIMBICTh HEOYTTS SIK HEICHYBaHHS Cy0’ €KTa, SIKHid BOJI-
HOYAC He JIMIIE TparHe MovyaTy iCHyBaTH, a i MUCIUTH 1 BUCIIOBIIIOE 1€ CBOE MPAarHEHHS
i MM 3acBifuye (aKT CBOrO iCHYBAaHHS Ta BIJIOBIIHY HAJEKHICTb 10 OyTTSL.

Cninvne i giominne ¢ maymauenni cat
y “Hacaoia-cykmi” ma “bpuzadapanvaka-ynaniuiadi”

HwxuenaBeneHi psaku BiamoBigHoro hparmMenTa “bpuragapanbska-yrnaHimana” Mic-
TATH 11e 7B OiHapHi ono3uuii noHATs. [lepiia 3 HUX — mamac ta dxctiomic:
tamaso ma jyotir gamaya 11.3.28|
(tamasas ma jyotis + gamaya) I1.3.28I
Bin TempsiBu MeHe 110 cBiTiIa Bequ (TIep. aBT.)

VY cnoBHuky Monbe-Binbsimca cioBo tamas mae Taki 3HadeHHs: “‘darkness, gloom
(Rg-veda); mental darkness, ignorance, illusion, error (Mahabharata)” [Monier-Williams
1899, 438], a jyotis — “light, brightness, moonlight, eye-light, light as the type of freedom
or bliss or victory; (Rg-veda); the eye (Mahabharata); fire, flash of lightning (Meghadiita)”
[Monier-Williams 1899, 427]. Slk 6aunmo, CMUCIJIOBI KOHOTAIIii IIUX TEPMIHIB y CAaHCKpH-
Tl 1al0Th 3MOT'Y CTBEP/UKYBATH, 1110 HAETHCS HE JIUIIE PO “(Pi3MuHy” OMO3UIIII0 TEMPSBU
Ta CBiTJa, a ¥ MPO THOCEOJIOTTYHMM TXHIH CEHC Y IPOTUCTABJICHH] “HEeBiaHHs Ta “BigaH-
HS SIK SICHOTO OaueHHs .

VY “Hacanis-CyKTi” MU TaKOX 3yCTpidaeMo TEPMiH mamac, ajie He 3 MPOTUCTABICHHIM
ooicliomic, a B ‘‘camMo3arniepedeHHi” TeMpsiBU TeMpsBOw: tama asit tamasa gihalam...
(10.129.3), ToOTO “TempsiBa Oysa TEMPSIBOIO OMOBUTA” (IIEp. aBT.).

B anrmmilickkux mepexiagax TepMiHa mamac y i IUIoIi epeBaXae OJHOCTalHICTb.
3okpema, C. ManraBananga [Madhavananda 1950, 86], P. Ilpakam [Prakash 1921, 762],
I1. Onigenn [Olivelle 1998, /2] Butnymauwiu el Tepmil sk “rempsBy” (anmi. darkness
abo darkness lead). BogHouac ciig mam’statu, 1o B icTopii iHAiiCEKOT dinocodii ma-
Mac — OfHE 3 BXKIIMBHUX MOHATH, III0 Ma€ 3HAYHO CKJIATHIIIE i OpUTiHAJTbHINIE 3HAYSHHS.
30Kkpema, y IapiisiHi CaHKX sl mamac — OAHA 3 IVH npakpumi, 1 sl HayKOBOI JIiTeparypu
HOPIBHSHO THUIOBUM'' € BUKOPUCTAHHS [IHOTO TPAHCIITEPOBAHOTO TepMiHa Oe3 mepeKiia-
ay.

Jpyra 3 6iHapHMX ONO3HUIIIH, IpeAcTaBlIeHuX y “bpuranapanpska-ynasimani’”, — mpu-
moio (mrtyu) Ta ampuma (amrta).

mrtyormamrtam gamayeti [1.3.28
(mrtyos + ma + amrtam + gamaya + iti) 11.3.28I
Bix cmepTHOCTI MeHe 10 6e3cMepTs Beu (Tiep. aBT.)

ETtumororist 000X mpeacTaBIeHuX TyT TEPMiHIB CIIPSIMOBYE HAC JIO TI€CTIBHOTO KOpe-
wst Nmr 3i 3HageHHsAM “romeprn” [Monier-Williams 1899, 827]. SIkito mpumsio € mopis-
HSIHO MOHOCEMIYHUM MOHATTAM — “death, dying” [Monier-Williams 1899, §27], — o am-
puma (“collective body of immortals; world of immortality, heaven, eternity; immortality;
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final emancipation” [Monier-Williams 1899, §2]) o3nauye ckiiaqHily KOHIENTYaIbHICTb,
JIe MIeThCS HE JIMIIE PO MepCoHaIbHe Oe3cMepTs, a i po 0COOMUBHUH “CBIT” Oe3cMepT-
HUX. Y IIbOMY MEPEKIIali MU BUKOPHCTAIN TEPMiH “‘CMEPHICTH” 3aMiCTh 3aIIPOITOHOBAHO-
rO B CJIOBHUKAaX “‘CMEpTh’ Ha Tiii MiJCTaBi, 10 O€3CMepTs SIK 3BUIBHEHHS BiJl CMEPTI — 11€
BOJIHOYAC 3BUIbHEHHS 1 B11 HApO/UKEHHs. TOH, XTO He MoMHpae, TON 1 HE HAPOJHKYETHCS,
aJKe B caHcapi HEMOXIIMBO HApPOIMTHUCH, SKIIO MOTEPETHHO HE TIOMEPTH, 1 HEMOXIIUBO
MTOMEPTH, SKIIO IO TOTO HE HAPOTUTHCH. SIKIIO K MU BIIITOBXYEMOCS BiJl PUTYIIICHHS,
10 B 000X (hparMeHTax BeAIMCHKOT JIITepaTypH, 10 CTAIN 00’ €KTOM HAIIOTO J0CHTiIKEeH-
Hs1, HIeThCS TIPO OiHAPHI OTO3HIIIT MTOHSTH, TO OE3CMEPTS CIIiJ] MPOTUCTABIIATA CMEPTHOC-
Ti, siKa Tiepedavae B3a€Mo3aMiHy HaApOIKCHHS 1 CMEPTI.

“Hacamig-cykra” (10.129.3) Takox MIiCTHTB II0 TPETIO OiHAPHY OIO3HUINO: na mrtyur
asid amrtam na tarhi (na mrtyus + asit + amrtam na tarhi...), To6to: “Hi cMepTHOCTI [HE]
Oymo, Hi 6e3cmepTst Toxai” (mep. aBT.). Ha aqymky k. @peiizep, MOPiBHAHO TUTIOBHIA JIJIs
PUIBEIIMCHKOT JIiTepaTypy ‘“‘3alUTyBaJIbHUI XapakTep BHCIOBIIOBAHb 13 PUTOPUYHOTO
MpUIIOMY TEpeTBOPUBCS HAa OCHOBY JJISl MOJAJIBIIOT0 (opMyBaHHS Tpaauuii ¢inocod-
CBKOTO aHaJIi3y Ta aOMyKIli B icTopii iHAINCHKOT (imocodii. CkaaaHO HE TOTOAUTHUCS 31
CTpaBeUIMBICTIO Ii€] [yMKH, OJJHAK T€3a aBTOPKH Ipo Te, 110 B “Purseni” Oymno akryari-
30BaHO Bu3HaueHe M. [aiinerrepom “the question of Being” [Frazier 2022, 424], ciony-
Ka€ Hac JI0 MEBHUX YyTOuHEHb. [lapanokcaiabHe HA MEPIIUi MOIISAA MipKyBaHHS SIIOH-
CBKOTO CITIBPO3MOBHHKA B TaiifierrepiBcbkoMy mianosi “Ha mmsixy mo moBu” — «To us,
emptiness is the loftiest name for what you mean to say with the word “Being”...»
[Heidegger 1971, 19] — inmtocTpye, 110 JEKCUYHUM PEIPE3EHTAHTOM KOHIIENTY “OyTTs” B
SITIOHCBHKIA MOBI MHCJTUTEITL 0O0PaB MOHATTS, C(OPMOBAHI B iCTOPIT MOIITMUPEHHS OYITU3MY
y Cxingniii A3ii B mpomeci nepekiany CaHCKPUTCHKOTO TepMiHa wiioHbAma (CAHCKD.
$linyatd) sk xy (am. Z¥ Kil) abo 6y (sam. J& wi). TooTo “OyrTs” aiigerrep posmi3Has y 1o-
HATTSX, 110 B CJOBHHKAX TEPEKIIAIA0ThCs MIEPEIOBCIM K “MOpokHeda”, “Himo”, “Bij-
CyTHICTB Ta iHOmI “HeOyTTs”. [IprunHuM Takoi iHTEpIpeTalii — e He 0COOuCTa “CBaBO-
75’ MECTIUTEIIS, a BioOpaskeHHs crienniku po3BUTKY (inocodii Oyanusmy B A3ii, IpyH-
TOBHO PO3KPUTOI, 30Kpema, y nociikeHHsax A. CtpenkoBoi: «To0To y (“HeOyTTsS”) — 11€
OyTTs, BiTbHE Bi Oymb-sSKUX (OPM TPOSIBICHOCTI, SIK B PEAIbHOCTI pedeid, TakK 1 B peaib-
HocTi ixei» [Crpenkosa 2013, 67]. MoxIMBUM y IIbOMY KOHTEKCTI CTa€ MPUIYIICHHS,
1o npobnemaru3zanis “OyTTs” B icTOpii 1HAINCHKOI Qinocodii BinOyaacs y 3HAYHO MIUP-
IIOMY 1 CKJIQJHIIIOMY MOHSATIHHOMY KOJIi, aHDK 3rajiaHi BUIE cam i 6easa. Taky DyMKy,
30KpeMa, BUCIIOBIOE ["anbOdacc, Hanpukiaz CTBEpAKYIOYH PO 3B’ A30K BEIIHCHKOT KOH-
uentii OyTTs Ta HEOYyTTS 3 TIIyMauyeHHSIM MOHATTS bpaeman [Halbfass 1992, 32].

I B “Hacanig-cykri”, 1 B “bpuragapanbska-ynanimasi” OlHapHa ONO3ULISA MOHSATh
acam — cam TIPEICTaBICHA B IOEAHAHHI 3 MpUMbIO — amMpuma Ta 3 TaMacoM, IIPOTUCTAB-
neHnM y “bpuranapanbsika-ynaHimazni” cioBy ooxctiomic. 3a yMOBH MaKCHMAJIbHO y3a-
raJIbHEHOTO MIJXOAY M CHpOILEHHS Nepe]] HAMU [TOCTAae TPH Mapu npotucrasieHHs. [lep-
ma — 1e acam (HeOyTTs, HEICHyIOUEe, HepealbHICTh; HENpaB/a, 3710, HIKUIEMHE) Ta cam
(OyTTs, cyme, peasbHICTh, MpaBaa, 100po, TOCKOHATICTh). [pyra — e mpumoio (cMepT-
HICTh, 3aru0eb, THMYACOBICTh) Ta ampuma (0€3CMEPTHICTh, CBIT OE3CMEpTS, BIUHICTh).
Tpets — mamac (TempsiBa, MOPOK, HEBIIIaCTBO, 1It031s1, IIOMHIIKA) Ta doctiomic (CBITIIO,
BOTOHb, Criajax OJMCKaBKH; CBITIIO OKa, OKO, COHIe). SIkmio B “bpuramapanbpska-ymnaHi-
mai” 3a3Hav4eHi OMO3HIIIT — 11€ TPOTUCTABIECHHS HeOaKaHOTO Oa)kaHOMY, /i€, MOXKIIUBO,
HaeTbes pajuie mpo “cTaHu Cy0’e€KkTa”, aHDK Mpo MeBHI “00’€KTHBHI” TIHCHOCTI, TO B
“Hacanis-CyKTi” BOHH € pajiie “3HapsaasaM’’ 1Jisd ciipoOr BHCIOBUTH HEBUCIIOBIIIOBAHE,
TOOTO Te, IO “Tiepeaye ychboMy ’, aje He € HIYMM i3 BIZJOMOro, TOOTO B IMEBHUH CIIOCiO
BHU3HAYEHOTO.

SIKIIO MPUITYCTHUTH, IO 3a3HA4Y€Hi OIMO3MIIII TOTIOBHIOIOTH OJHA OHY Oe3 B3aeMo3a-
MIHHOCTI 3MICTY, TO iXHI/ aHaJi3 MOXKE CITyTYBaTH OAATKOBUM JHKEPEIIOM UTS TIyMadeHHS
TepMiHIB acam 1 cam. Ilonpu, Ha MEePIINN MOTIIA, OYEBUAHICTh (PEHOMEHIB CMEPTHOCTI,
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CBITIIA 1 TEMpPSIBH, IXHE MOSICHEHHSI B PI3HUX ICTOPUYHUX Ta KYJIBTYPHHX KOHTEKCTax
MOK€ MaTH iCTOTHI BIIMIHHOCTI. YSBIICHHS TIpo Oe3cMepTs y BeAIHCBKil JiTeparypi,
HallIMOBIpHIllle, CTal0 OCHOBOIO sl (pOopMyBaHHS Ha/A3BUYAMHO BAXJIMBOTO IMOHSATTS
“3BiIbHEHHS” (caHCKp. moksa), sike ans ginocodebkoi KyabTypu [Hii, 32 BU3HAYEH-
HSIM BiTYM3HSAHOTO iHAomnora FO. 3aBroposgHboro, € “OAHUM 13 TOJIOBHUX PETYISITUBHHUX
MPUHITUIIB, KIHIIEBOIO METOIO Ta HAWBHUIIMM COTEPIOJIOTIYHUM ifeanoM” [3aBropoaHin
2017, 117].

Bucnoeku

[TapamokcaibHe Ha TIEPIINH OIS TOETHAHHS IMCHHHKIB acam 1 cam 3 TI€ECTIOBOM
acmi B “Hacanis-CykTi” MM MOXX€MO BUTIYMauuTH y JBa crocoou. [lepmmii nonsrae y
BHU3HAHHI CyMHIBHOCTI MEPEKJIay LIUX TEPMIHIB IK HeOymmsa 1 6ymms BianosinHo. Ha
KOPHUCTh TAaKOTO MiAXOAY CBIAUMTH, 30KpeMa, Te, mo B “bpuramapanbpska-ymanimami’ i
K TEPMIHM TIIyMadaTh SIK ‘3710 — 100p0” abo “HepeasbHe — peanbHe”. [lomicemis acam 1
cam Jae 3MOry oOMpaTy NEBHE 3HAYCHHSI 3aJIeXKHO BiJ] KOHTEKCTy. Y “bpuranapanbska-
ynasimazi” B O€IHAHHI 3 Ji€cioBoM gacchati moHATTS Oymms Oyno O BOYCBUIb HENO-
peuHuM, aie i B “Hacanis-cykTi” MU, sIK 3a3Ha4€HO BHIIE, MOXKEMO 3/IUBYBATUCS CIIOBO-
CIIOJTYUYEHHSIM “iCHyBaHHs HEOyTTs abo “HeicHyBaHHs OyTTa . OTKe, 3a TAKOro crocoly
TIIyMadeHHsS BapTO a00 BH3HATH HENEPEKIaJHICTh TEPMiHIB acam i cam y “Hacamis-
CYKTI”, a00 BIALIYKaTH IHIINI BapiaHT IXHbOTO HEPEKIATy.

Hpyruii cnoci0 TiayMaueHHs IPYHTY€EThCS Ha PUITYIIEHH], 110 TekcT “‘Hacanis-cykru”™
HE CITiJ pO3yMITH “OyKBaJbHO™ 1 110 BKa3aHa BHIIE IMApaJ0KCaTbHICTh OKCFOMOPOHIB — I1€
CBIIOMMI MPUHOM, SIKUI YHAOUHIOE IPUHIIMIIOBY ‘‘HEBU3HAUYBaHICTh TOTO, IO MEpey-
BaJIO YCbOMY BUCIJIOBJIFOBAHOMY 1 € IOCTEMEHHOI0 OCHOBOIO ycboro. Lle nosicHroe npuyn-
HU aKTyaJli3aiii MOHsTh, 30KpeMa, Opacmar 1 wioHbsma B pod0Tax 3axiTHUX JOCIITHUKIB
IHIIHCHKOT OHTOJIOTI].

B 000x nocnipkyBaHUX NepLIoKepeaax NpeACcTaBIeHO TEPMIHU acam — cam, cMepm-
Hicmb — be3cmepmsl 1| mamac, TPOTACTABICHUN y “bpuramapanbpska-ymanimami’ CBITIY, a
B “Hacanis-cykTi” BU3Ha4eHUI camo3anepedyeHHsM. Lle € cBiJUeHHsIM Ha KOPUCTH BaK-
JUBOCTI A1 pl1ocoPchbKoi KynbTypH [H1T moeAHAHHS NOHATE: acam ((PIKTUBHICTb, 00ITY-
1a, 3710) 1 cam (IOCTEeMEHHICTh, ICTHHA, 0J1aro); cmMepmHicms (Bpa3IuBIiCTh, TAMYACOBICTH)
1 bezcmepms (HEeBPa3IMBICTh, HE3HUIIICHHICTD); mempasa (He nuie Opak CBiTIa, a i Mo-
POK HE3HAHHS 1 HEBIIIACTBA) 1 c8im.10 (YMOBA OCSITHEHHS ICTUHU Ta TyXOBHOT'O OCSISIHHS).
[Torpu MOMIOHICTH JIGKCUKOHY, I1i (hparMeHTH BEMIMCHKOI JiTepaTypu MarOTh YiTKi Bif-
MIHHOCTI KOHTEKCTY, II0 apIyMEHTYIOTh BUIIPABAAHICTh PI3HUX MEPEKIAiB THX CaMHX
TEPMiHIB CAHCKPUTY.

Cam 1o co0i TepMiH cam y TiepIIopKepenax, Mo CTajal OCHOBOIO IILOTO JOCIiIKEHHS,
HE MOKe OyTH BM3HAHUM OyKBaJHbHUM 1 TOTOKHUM 32 3HAUEHHSM MOHSTTIO Oymms B 3a-
X1H1# OoHTOJOrII. A/Ke came npoOneMa BU3HAYEHHs OyTTd HeOyTTsAM, IO B TaKUM CIIO-
Ci0 TaKo)X BHU3HAETHCS ICHYIOUUM, 1 CTaJIa IPYHTOM IS “TIUTaHHsS OyTTs” B icTOpIi 3axij-
Hoi Qinocodii Bix [lapmenina no [aifinerrepa. Ane B moegHaHHi 3 acam, 1e 1 nepiie, 1
Jpyre BU3HAETHCA MOXKIMBO ICHYIOUMM a00 HEICHYIOUUM, LIEH TEpMIH CTa€ 3HApSAIISIM
JUTSL BUCITOBJICHHST HEBUCIIOBITIOBAHOTO, ToMY “‘Hacamisi-cykra” po3mi3HaeThCs 3aXiTHAMH
JOCTIIHUKaMH SIK Taka, 10 CBIIYUTH PO CIIOPIAHEHICTh OCHOB (Pi10COPCHKOT KYIbTYpH
Iuaii Ta CrapogaBuboi ['perii 1 3axigHOTO CBITY 3araioMm.

[Tepexitan TepMmiHiB acam i cam notpedye a0o 000B’SI3KOBOTO YTOUHIOBAJIHLHOTO HaBe-
JICHHSI B KOMEHTapi CAaHCKPUTCHKOTO OpHUTiHaly, a00 BIPOBAXKEHHS Y BITUM3HAHUN Hay-
KOBHMH JMCKYypC IIMX TEPMIHIB y BUIVISII YKpaiHChKOi TpaHckpumiii. CKJIaaHO BU3HATU
BUTIPABIaHUM TIIYMAdeHHS acam i cam 5K “HeOyTTs” 1 “OyTTs’ BiamosimHo. Pasie inetbes
Ipo pi3Hi piBHI OyTTSA a0 MpO pi3HI CTaHU PEATBHOCTI, TOMY 3a YMOBH IEpeKyIaLy cam
AK “OyTTs’”’, HAaIEBHO, BApPTO YTOUHIOBATH, MPO KE caMe OyTTs HaeThes.
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"'TyT i qani MU JOTPUMYEMOCS ITPABUIT YKPATHCHKOT TPAHCKPHUIILIT TepMiHiB caHCKpHTY [Bypba
2018a].

2 Cam, 30kpema, BxuTO y rimMHI “Pursenn” (10.72), “Uxanmor’s-ymanimami” (6.2.1), (6.8.6),
(3.19.21), “Mynnaka-ynanimani” (2.2.1), “brarasaariti” (2.16, 9.19, 7.23, 7.26-28).

3 TepmiH 62asa npencraBieHuii, cepen inmoro, y “IlIseramBarapa-ynaunimani” (1.10), “brara-
Baariti” (8.20, 10.11).

4 lus.: Oxford Centre for Hindu Studies, pexxum noctymy: https://ochs.org.uk/being-substance-
and-essence-in-indian-philosophy/ (nata 3Bepuenss: 05.11.2025).

5 IlaryBanus ctBopeHHs sk “Hacamisi-cyktu”, Tak i “Bpuranapanpska-ynasimai’” — HaA3BH-
YaliHO CKJIAJHE MUTAHHS, MIOJ0 SIKOTO HE BIIYXaloTh cynepedkd. OmHak Te, M0 MK BUHHUKHEH-
HSM TiMHIB “PurBenu’” Ta HaliIaBHIIIMX YHAHIMIAA € TPOMIKOK IIIOHAWMEHIIIE B ICKIJIbKA CTOJITh,
0COOJIMBUX CYMHIBIB HE BUKIIUKAE.

® Texct TpancmitepoBano 3 Rg Veda all 10 Mandalas, pexum noctymy: https://archive.org/
details/RgVeda/RigVedaMandal10/page/n99/mode/2up (nara 3Bepuenus: 30.10.2024). Tyt i nami
BUKOpUCTaHO MixkHapoaHy cuctemy Tpanciitepauii caHckputy IAST (International Alphabet of
Sanskrit Transliteration).

7 Caiz 3ayBaXkKHTH, 1110 B YKPATHCHKIiM JIITEpaTypi iCHy€ MpeleneHT nepeKiamay acam i cam Tep-
MiHaMu “Hecymie” 1 “cyie”, 30kpeMa B yKpaiHChbKOMY nepekiaji “braraBaaritu”, sikuii 31iCHIB
J. Byp6a [byp6a 2018b, 8§9].

$ Immepek, TpeTs 0coba oIHUHM Bix giecmiBHoro kopens Vas [Monier-Williams 1899, 7122].

? Teket ynaninraam B3sto 3 kauru I1. Omisema [Olivelle 1998, 44].

10 Haka3zoBuii criocib kay3aTuBa TPEThOI 0COOM OJIHUHHM BiJl JI€CTIBHOTO KOPEHS \ gam [Monier-
Williams 1899, 346].

! ITus., 30kpema: [Akter, Nahar 2024; byp6a 2020, 715].
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I B. 'hamoscvka
Cam i acam B “Hacanis-cykTi” Ta “bpuranapanbska-ynanimanui”:
npoodsaeMa nepexJiaay i TayMaueHHs

Crartsi mpHUCBSYCHA 3’SCYBaHHIO KIIIOYOBHUX CMHUCIIOBHX Ta 3MICTOBHUX KOHOTAIll TEPMiHiB
cam 1 acam y “Hacanis-cykti” Ta “bpuranapanbska-ynanimani” (1.2.28) 3 MeTOl0 BU3HAYCHHS
MOJKJIMBHX IUIAXiB IXHBOTO TIyMaueHHs Ta epekyany.

AKTyalpHICTh TEMHU LOTO JOCIIPKEHHS apryMEHTOBaHa AUCKYCIsIMH 1IOJI0 CIIOCO0y npoolie-
Maru3alii KoHenty OyTTs B icTopii ¢inocodii Inaii. Benilicbka miTeparypa B KOHTEKCTI HAIIOl
PO3BIAKH BHTIyMa4CHa JDKCPEIOM (bopMyBaHHsi cpinocoq)CLKO'i KynaeTypu IHIil. Mu oOpanu ii
TIPEAMETOM aHaJI13y BIZIITOBITHO 0 METOJOJIOTIYHOTO MiJXOLY, p03p06neH0r0 B. T'opcekum. Ilo-
TIPY BaXKIIMBICTh np06neMI/I TIYMaqCHHs TIOHATh cam 1 acam B THAIACHKINA (inocodii, MaeMo BHU-
3HATH OpaK BiIIOBIAHUX CIICIiali30BaHUX JTOCIiIKCHB.

[Muranns mpo HepCKJIa,Z[HICTI: YKpaiHCHKOIO TEpPMiHIB CAHCKPUTY, BOK/THBUX UL icropii ¢imo-
coii Iunii, € BlIIKpI/ITI/IM 1 motpedye peTem,Horo aHaizy TePUIOJLKEPE. [lepexnan mmox
“Hacamis-cykti” Ta “bpuramgapansska-ymanimaan” (1.2.28), mo B3sTi 32 OCHOBY LFOTO JOCITi-
JDKCHHS, € pOOOYNM Ta MPOMIKHUM. 3 METOIO 30€pE)KCHHS OPUTiHATIBHOI CEMaHTHYHOT CTPYKTYpH
TEKCTY Ha CAHCKPHTI MiHIMI30BaHO BUKOPUCTaHHS METOY TPaHCPOPMAIIHOTO MepeKIay.

3a yMOBU TIIyMadeHHs TEPMiHIB cam 1 acam y ‘“Hacanis-cykTi” sk 6ymms 1 nebymms Biftio-
BIJTHO YTBOPIOETbCS MapaoKcalbHa KOHCTPYKIS “iCHyBaHHSA HEOyTTs” abo “HeicHyBaHHS OyT-
1", Y “bpuragapanbsika-ynasimani’ cam 1 acam 3ralaHo B KOHTEKCTI MOXKJIMBOCTI pyXy Cy0’€xTa
B MparHeHHi JOCATTH MEPIIOro W YHUKHYTH Apyroro. B 06ox Bumnaakax nepekian “oOyTrrsa” i “He-
OyTTs” € IpoOIeMaTHYHKUM, a/pKe B 3aXiHii icTopii dimocodii nie Bix [TapMeHina moHATTS Oym-
ms — HEBH3HaUyBaHA INEBHUMH KOOpIWHATAMH dYacy abo mpocropy nificHicTh. KoHKpeTHHM,
3TiJTHO 13 “3aXiTHUM IT1IX0I0OM”’, MOYKJIMBO TIOMUCIIMTH OyTTs 200 iCHYBaHHS “‘dOrochk”, a He OyT-
T caMe 1Mo co0i. B 000X MoCHipKyBaHUX HaMHU TMEPIIODKEpeNiax 3raJyroThCs TAKOX OMO3MIIIT
MOHATh MPUMblo — ampuma, IO BUTIYMAdylOThCS HaMHU SIK “‘CMepTh — Oe3cMepts”, 1 mamac
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(TempsiBa), mpoTHcTaBleHe B “‘bpuramapanbska-ynaHimani” HOHATTIO Odociiomic (CBITIO), a B
“Hacanis-cykTi” (pakTMYHO NIOAAaHE Y BUINISA/II OKCIOMOPOHA: “TeMpsiBa TEMPSIBH .

Slxmo B “bpuranapanbska-ynaHimazi” 3a3Ha4eHi OMO3UIIi] — 11e IPOTUCTABICHHS He0aKaHOTO
OaxaHOMY, Jie, MOXIIUBO, WIETHCS pajlle Mpo “‘cTaHu Cy0’eKTa”, aHiXK MPO TEeBHI “00’€KTUBHI”
JificHocTi, To B “Hacanis-cykTi” BOHH, HaWIMOBIpHIIIe, € “3HAPSAIIAM” IS CIPOOU BUCIIOBUTH
HEBHCJIOBIIIOBAHE, TOOTO Te, IO “Nepenye ychoMy™, alle He € HIiYUM 3 BiJOMOT0, TOOTO B TIEBHUI
croci® BU3HAYECHOTO.

Kuarouosi cioBa: acar; “bpurajgapanpska-ynanimana”; OyTTs; iHnildceka ¢inocodis; “Haca-
nisi-cykra’’; cat; ginocodcbka KynpTypa
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